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Thus by the method of residues, we find arthapatti
and anumana establishing that adhyasa is the original rela-
tion that is the cause of all activity.   If you do not accept
'avidyadhyasa', you cannot speak of the "pramatritva^ for
the self which is by native 'asanga' (non-relational) and
'avikari' (unchanging).

Objection : The self is present in all bodies and
there is no difference on this count between the various
bodies. Then, how can you say that there is the adhyasa
niyama for the self only in this body? How can you speak
of the living body of this person only as- being the subjec t
etc. ?

Reply s The 'avidyadhyasa' is beginningless; and as
such the distinctions between the selves too is begianingless,
The subtle body which is the evolute of adhyasa is attached
to such a self whence arises 'pramatritvadi niyama' for the
self. The gross body too is the product of the same avidya,
Now that which is begun by the subtle body is taken up
by ihe gross body; or because of the close connection bet-
ween the subtle and the gross bodies, the gross body acqa-
iries this 'adhyasa niyama^

Objection : But it is only the pramata that is the
ground of activity. It is not adhyasa.

RepSy ; No. The 'pramatritva' itself is the result of
'adhyasa'.  Then the mere presence of the 'pramatritva
sakti'is the cause in all 'pramana pravritti (activity of the
knowner); yet ^this 'sakti' is the product of the play of
aidya. As such we argue the avidya vad vishayatva for
ramanas.